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For a proposed Ecumenical meeting a pastor had to get mone-y 
from the trustees. He explained what he wanted to do, and asked would they 
please allot him some funds. One of the trustees said, " I don't like this 
'economical' movement''. 

Strangely enough economical and ecumenical have one thing 
in common. They both stress the Greek word "ecoholcoust" which means 
"house". The Greeks used the word "ecumena" in a sense of an inhabited 
world, the whole world. And of course, they meant the Greek-speaking world. 
Beyond this Greek E:peaking world there was only the realm of barbarism. So 
their world, their inhabited world, was a relatively small one. It just took in 
the eastern bounds of the Mediterranean. In the third century the Greeks were 
dominated by the Romans and became part of the Roman Empire. And they 
(the Romans) used the world "ecumena" in a broader sense. It was identical 
with the empire. And that is exactly the way we see the word used in the New 
Testament. If you read the Gospel of St. Luke at the Christmas Mass, you 
will be told that Augustus held a census for the "whole world;" "He enrolled 
the whole world. " That was the notion of "ecumen<a'"' which was at once an 
approved notion and a contemptuous one. The Mediterranean world, the Ro
man Empire this was the world worth talking about. Beyond it lay only those 
breeds lesser than the law. When Constantine who was not a Christian himself 
had accepted Christianity as the favorite religion within the empire, he did 
not for that reason lose the imperial sense of obligation for all things that went 
on in the empire. 

The Priest Arias in Alexandria had been causing a great 
confusion in the Eastern part of the Mediterranean with his theory that Christ 
was not truly God but only the first of all creatures. Constantine took it for 
granted that this was a matter of concern for his government, but he was not a 
Christian and therefore on Government expenses he called together the Bishops 
from the Eastern part of the Empire and they met in Nicea in 325. There 
were Bishops from the whole "ecumena" and it was called for that reason 
Ecumenical Council. 
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Therefore, in the early days of Christiandom, "Ecumenical" 
meant either a council or a doctrine which was proper to the WHOLE church; 
the church in the WHOLE world in contrast to a doctrine or a synod held 
only in a certain region. It is in this sense of ecumenical that the second 
Vatican Council will be called Ecumenical. It will be a bringing together of 
the whole church from all over the world and the whole church will be re
presented by the Bishops of the various dioceses. 

But since 1930 a new meaning has been attached to the word 
ecumenical and it is precisely from the new meaning that we speak of the 
Ecumenical Movement. Under the influence of activities that began in 1910 
and were emphasized in 1925 and 1927, ecumenical took on this meaning. Any 
aspiration, activity, and institution founded and conducted to bring together 
the different churches that claimed the name Christian is ecumenical. There 
is a purpose therefore in ecumenical action. Bringing together the various 
churches that use the name Christian. And it is a hope which marks the pur
pose, a hope that all these different Churches will achieve unity, so that there 
will finally be "one shepherd and one fold. 11 Now that is the new meaning of 
ecumenical. 

We see that the Vatican Council that is to come is ecumeni
cal in the old sense, and in the mind of John the XXIII, this ecumenical council 
in the old sense is to operate and act ecumenically in the new sense. 

Let's trace briefly the story of the ecumenical movement. It 
is in this year, 50 years old. Consequently, we find its first manifestation in 
1910. At that time there was nothing organized in an er:umenical sense but there 
was a great international missionary confe;rence held in Edinburgh. The man be
hind this conference was an American called John Raleigh Mott, who was int
erested in two things; in the Christian Youth Movement and also in the Missions. 
He finally drew both of them together. It was a daring thing for Mott to do-to 
bring together the missionaries of all churches with the exception of the Catholic 
and the Orthodox to discuss their problems, their anxieties and their efforts in 
the near east and the far east. It was daring because everyone felt that the 
missionaries would be at logger heads and pretty soon would be at each others 
heads. So there was a certain amount of trepidation when they met in Edinburgh 
but the anxiety was groundless as the event proved. It was a very harmonious 
meeting. Everyone there spoke freely from the heart and all indicated that 
there were problems to be solved; there was too much reduplication, there was 
too much separatism in the effort; and they were greatly encouraged to continue 
their work. There was one man at the meeting who was born in Canada but was 
a priest in the American Episcopal Church. His name was Charles Henry Brent. 
He had been appointed to be the first American Episcopal Bishop in the Philippine 
Islands. He had. therefore missionary status, and that was the reason why he 
was in Edinburgh. He felt that what was done in Edinburgh on a strictly mission
ary line could be done in a much vaster area. And he asked even in Edinburgh 
why the Churches couldn't come together rather than just the missionaries and 
discuss as they were discussing where there was agreement and where there 
was disagreement. 
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Of course, the Edinburgh Conference did not have such a purpose in 
mind and could not help Brent. Brent on his way back to the Philippines came 
thru the United States and it happened that the Tri-Annual Convention of the 
Protestant Episcopal Church was being held in Cincinnati. He was sti.ll full 
of enthusiasm for what he had seen in Edinburgh, and proposed to the con
vention in Cincinnati that they do what the missionary conference could not 
do: bring the churches together to meet in a conference. Let them discuss 
their differences, and their agreements in the hope, not with the purpose, 
but in the hope that from such a meeting they would finally emerge one single 
Christian Church. 

The convention in Cincinnati accepted the proposal and they organized 
a committee to go around to the different churches and bring them together in 
some conference somewhere. Of course, 1910 was very close to 1914, and 
the work that these men had to do was entirely new and original and therefore 
took time. They did not finish by 1914, but in that year the war broke out. 
During the war, little could be done. 

When the war ended in 1918, there came to birth the League of Nations 
and this was an added stimulus indeed to these men that were called a Com
mittee for the Conference on Faith and Order. They planned a meeting to take 
place around 1920-21. There was a bit of a meeting in 121 but the real meet
ing they wanted took place in 1927 in Lausanne, Switzerland. This was the 
Conference on Faith and Order and Bishop Charles Henry Brent presided at 
the meeting in Switzerland. 

By Faith they meant Doctrine and by Order they meant the structure 
of the Church. Was it to be an Episcopal Church in its structure or Pres
byterian or Congregational? They were not planning for the new church; this 
was not in their minds, They wanted the different members, delegates sent 
by the Churches, (no one went as an individual, he was sent by the different 
churches) to discuss the THEORY of Christianity and THEORY of its structure. 

Actually there was another man who was working on similar but not 
identical lines. This was Archbishop Nathan Soderblom, who was the Swedish 
Archbishop of Upsala. He had begun before the war broke out to bring the 
Churches together in order to give a common impact in favor of peace because 
war was threatening then. The war made his work impossible for the mom
ent, but he got the Churches together to discuss this practical thing: "How 
can we insure peace for the world in which we live? 11 He held this meeting 
in Stockholm two year before the Lusanne meeting and he called his conference, 
The Conkence of LIFE and WORK. They were a practical group. They were 
not so much interested in doctrine. The big thing he wanted was the impact 
of all the Christian churches on the world in favor of peace. (He too, of course, 
was animated and inspired by the League of Nations. ) 
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Faith and Order met in 1 27, Life and Work met in '25. They planned 
to have periodical meetings, roughly every ten years. For Life and Work 
this would have been in '35; they did not meet then but in '37, and they met 
in Oxford. Faith and Order met in 1 37, and at Edinburgh, both in the British 
Isles. During the ten years since these conferences had been started, it 
became clear to many who were anxious to collaborate with both groups that 
there was no need of having two groups. After all, you could not deal merely 
with theory. There was the famous cry: "It is more than Doctrine that se
parates the Church; 11 and likewise you couldn't deal merely with practice 
because the question of doctrine promptly arose. The man, of course, who 
favored the fusion of the two congresses was Archbishop William Temple, who 
was in those days the Archbishop of Canterbury, England. With this in mind 
both meetings were held. Between the two meetings those who were going to 
attend both came to London where Bishop William Temple preached them a 
rousing sermon on bringing together the two in order to bring about the one 
church. Both groups agreed and each group appointed seven members pro<~ 
ducing the so-called Committee of Fourteen to bring about one large federa
tion of the Churches whose purpose is to bring the churches together. It 
does not have as its function to be a super-church or to be a coufederated 
church. This new thing, was called the World Council of Churches which 
was born at the meeting which was sponsored by the Committee of Fourteen 
in Amsterdam in Holland in 1948. There's where the World Council of 
Churches was born. 

They were to meet likewise every fifth year in a general assembly. 
After Amsterdam they met again in 1954 in Evanston in the United States. 
They were to meet consequently by their own rules in 1959. They pre
ferred however, to meet upon zero year. But they didn't meet in '60 but 
they plan to meet next summer in New Delhi, India in 1961, The World 
Council of Churches to date is made up of 170 different churches that call 
themselves Christian. 

In the matter of doctrine, what is required is the acceptance and 
profession of faith in Jesus Christ as God and Saviour. There was a meet
ing of the Executive Committee in Ab~rdeen this last August and there they 
proposed to extend the basic faith, not only in Jesus Christ as God and 
Saviour, but according to the scriptures and in terms of Father, Son and 
Holy Ghose. This new extension of the basis., has not yet been approved 
but in all likelihood it will be in New Delhi, next summer. 

Let's look at these 170 churches. The first thing that we notice 
is that they are almost all middle of the road Protestant churches. The 
World Council does not want to be an apparent Protestant Community of 
Churches but as a matter of fact that's what it is. At the moment, it is 
indeed true that you have some Orthodox Churches belonging to the World 
Council. But the general tone and the overwhelming majority belong to these 
middle of the road Protestants. No Orthodox Church behind the Iron Curtain 
is a member, although the last few years at each Executive Committee 
rneeting they have sent observers from Moscow. You don't have extreme 
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rightist Protestant Churches, churches that make much of literal historisms 
consequently the Southern Convention of Baptists does not belong and what's 
more they are rather hostile to the World Council. This is equally true of the 
Missouri Synod Lutheran Church; it is not hostile, but distinctly cold to this 
movement. The Pentacostals, are not interested. The Witnesses of Jehovah 
refuses to be a church, so no. use joining the Council of Churches. All these 
people do not belong. The extreme left does not belong. Those churches, who 
are rather cavalier on their theology and, above all, who do not accept the 
divinity of Christ, as the Unitarian Universalist Church, don't belong; so you 
have the middle group of protestants and a few churches from the East. 
Actually most of the Eastern Churches are from their daughter churches in: 
the United States. The great Church of Constantinopole the patriach's church 
belongs and so does the Church of Greece. But the great throng of churches 
behind the iron curtain do not belong1 and the rather important lacunae of the 
World Council from the point of ecumenist is that the Roman Catholic Church 
does not belong. And yet the Roman Catholics out-number all other Christians 
put together and one wonders if the word "World Council of Churches" means 
something when more than half are outside in the Catholic Church, and all the 
Protestant and the Orthodox Churches do not belong to the Council. Now this is 
the great effort of Protestant Ecumenical work, The World Counc.il of Churches
A bringing together of the churches through delegates to discuss their problems, 
their doctrines and likewise their structure in the HOPE, I insist on this, not 
with the end. but in the HOPE that the Spirit himself will illuminate the 
member churches to come·together. 

Many mergers have taken place under the auspices and under the 
warmth generated by the ecumenical effort among Protestants. It would be 
a mistake however to think that ecumenism is merely a Protestant thing. 
It also has a Catholic manifestation. The most outstanding work in ecumenism 
from the Catholic side is in Germany. Of cause, the situation in Germany 
favored this. During the times of Hitler both the believing Lutherans and 
Catholics were under persecution and there is nothing like persecution that 
is common to two groups that are hostile to unite these groups. It did. After 
the war, the Christian Democratic Party was not a party of the Catholics 
but of the believing Christians. Six Hundred churches, buildings. are used 
today simultaneously by Catholics and Lutherans. The Catholics always get 
the same dirty end of the stick, they have early services while the Protestants 
can go to church later. But the spirit there is very strong and it was put into 
The Una Sancta Confraternity by a very romantic character, a man called 
Father Max Metzge. He organized the "Una Sancta Association". It can be 
said that he literally lost his head over the movement, because the Nazi's 
chopped it off at the end of the war, but his death did not by any means end 
the movement. His own organization, was to be taken over and was taken over 
by.Dr. Matthias Laros. But the man who is the main engine behind the Germa:n 
"Una Sancta Association" is a young ( when you get older "young" takes on a 
different dimension). Benedictine from a nearby Abbey near Auburgh in 
Bavaria. His name is Don Thomas Sartory. He is responsible for a very 
remarkably lucid and highly inspiring Quarterly called UNA SANCTA. 
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Two things have been produced by thh, movement in Germany. You-have 
the Johann Adam Mueller Institute under the auspices of the Archbishop 
of Padeborn where they are dedicated to controversial theology. Now 
this is a most unfortunate word for the very simple reason that the last 
thing in the world we want is controversy , , but they are using a word 
that was wanted for something similar back in the RerJ>3.issance. Two 
years ago, we had in Munich; the Kirchenbard. This is a Protestant 
Convention. It was held in Munich. which is~ of course1 a Catholic 
city. overwhelmingly. First of all. the Catholics did not a thing to in 
any way hinder or to put obstacles in the way of the Protestants. Secondly. 
they went further. They showed themselves highly benevolent to the idea 
and were helpful. The example was given by the Cardinal Archbishop. 
Cardinal Venholdn who had as his house guestl at his invitation, a Lutheran 
Bishop from Denmark and his wife. With such an example, needlesstosay. 
the Catholics ir> the whole city gave every facility to the Protestants for 
their Kirchenbard. Last August, they had the great EucharisticCongress 
in the same city. which was a meeting of all the Catholics. The interesting 
thing there was that Thomas Sartory. 0. S. B .• of the Una Sancta Association 
had an integral part of the program and he called his association"interde
nominational". A.nd thet.ewere speaking at these meetings not only Catholics 
but also Protestant Theologians. As I say. in Germany, the ecumenical 
ferment among Catholics is very high. We must not think that it is merely 
true in Germany. You have amongst 13maller groups one which has at its 
head Monsignor Johann G. M. Willebrands. a professor in Philosophy 
in the Philosophieum. He is today the secretary. the Executive Secretary 
for the Secratariat of Christian Unity for the new Council. He calls iF the 
International Catholic Conference on Ecumenical Questions. This smaller 
group is very dist:inguished in its membership with Theologians from both 
Catholic and Protestant sides. You have, of course, Lll France, the 
movement under Father Christoplhler Dumont. a Benedictine. with his 
fine journal, VERS L'UNITE CHIJ!TTENNE. They are working on the 
more intellectual way than actually shaking up the grass. In Rome, you 
have the Unitas Society and Association founded and conducted by Charles 
Boyer, not the actor. They are engaged in helping Father Boyer in Rome 
where people interested in the Ecumenical unity, meet and have a journal. 
The journal is called Unitas, published in Italian. French and English. 
The English edition is under the direction of the Atonement Friars~ 
the At-One~ Ment Friars, as they insist. There are more of such asso
ciations. I merely indicated the more conspiruous ones. Yet. all these 
Catholic ecumenical efforts certainly are not as dazzling as the World 
Council of Churches which is the more magnificent effort and product 
of our times. There is the Ecumenical Movement in broad outline. 

Now the Ecumenical Movement has its purpose, which is 
just to bring the Churches together. and it has its hope. What I call 
SCOPE and HOPE. Now the hope is that the Churches become one. How 
can we see the future. 
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Up to the present moment we can see three possible means 
for union of the Churches. As I said, we can see only three; this does 
not mean that there ARE only three. But in all ecumenical dialogue and 
conversation we cannot yet bedeck a fourth or fifth. Now what are these 
ihree ways of bringing the churches together that we can know and bedeck J 

in our plans? First there is Compromise, secondly ther.e is Comprehen
sion and thirdly there is Conversation. 

Compromise, to a many romantic or puretanic Soul, 
indicates something nasty. Terrible thing compromise. It isn't you know. 
That's ihe way human affairs are run, the way you work it out in business. 
It is the way you work it out in diplomacy or politics. One party that is 
concerned will say forty; the other will say eighty. They compromise. 
They settle at sixty. This is not evil, this is good. Now, can compromise 
bring the churches together? Let me give you a concrete example of how 
it1111ill work, Supposedly, I will be the go~between for the three group, the 
Eastern Orthodox, the Southern Baptist and the Quakers. I want to bring 
them together merely on the question of Baptism and I want to use the 
principle of compromise. Now the Eastern Orthodox baptizes the baby 
on the eighth day after his birth, they baptize the bapy py. total immersion. 
They have a little baptisimal font more or less about this size and the 
priest takes the baby and plunges the baby in the water three times. Don't 
worry, its warm water in winter, and likewise the priest puts his hand 
over the baby's mouth lest the baby drown. They do that of course once, 
and no more. And secondly the person baptizing should be an orthodox 
priest or at least an orthodox believer. The Baptists do not believe in 
infant Baptism; they believe in Beliver's Baptism. They do not believe 
that the rite is in any way effective of anything. Rather it gives witness 
to an inner conversion. The man who has made a decision for Christ, 
the man who adopts religion, this man is then baptized, again by total 
immersion. Actually this conversion might not be real and this is true 
if by his bbacksliding, he starts drin~ing...., gin again. Then of course, 
there is the necessity of being baptized again. I know some Baptists 
that were baptized four times, each time by total immersion. 

The Quakers views are of course, much simpler. He 
doesn't believe in water baptism at all. He believes in Baptism of the 
Spirit, no water involved. He doesn't particularly care how old you 
are and when you have had this baptism of the spirit you don't have to 
repeat anything;it is with you forever and forever. Now I'm going to 
bring these three together on Baptism. so I go to my Orthodox friertd 
and I say, "Look, you want to be united with these two? Well if you do 
there must be some give and take. Don't you think you use altbg~ther · 
too much water.? After all, its symbolic and being symbolic, you don't 
have to use so much water;, tt perhaps a little sprinkling might do.11 

"Well, " the Orthodox says, " we've been doing it this way now for 2000 
years. I guess we can just sprinkle", ' 



"And why do you do it so early. eight days after the child is born? 
Wouldn't it be better if you waited, say until a child were seven or 
eight years old? 11 

"Wel~ I don't like that, 11 

"Yes. but with this I can talk to the other two. 11 

a. 

"All right, but one thing I will insist on is one Baptism and no more. 11 

11'Allright, I got enough from you. 11 Then I go to the Baptist. I say, 

"Look friend, must you use so much water? After all its symbolic, 
symbolic, you don't have to drown the person. A little bit goes a 
long way. 11 I say, 11 Our friend is willing. 11 

"Well all;right. 11 

"And you wait so long, you don't baptize until a person is at least 12 -
or 13 years old. There's no need for waiting that long. After all a boy 

·and girl seven or eight, they know what's going on. Let's push it back to 
there. 11 

nwell allright. II 

nYou will admit that one real~ood baptism i~ enough? You don't 
need more. 11 ~. 

"Well that's right. 11 

"Good. 11 At seven, sprinkling and once. 11 Now I go to the Quakers and 
say, "Look, why do you object to a little water? Its ok if you just sprinkle. 
And we do it only once,and when a boy or girl is seven or eight. 11 

He says, "OK. 11 

Now I got them all agreeing by compromising. I've got 
them all agreeing on Baptism. Wi 11 this work? NO, it couldn't possibly 
work, for the big reason of piety. Yes. mainly among themselves, they can 
settle their controversies by compromise, but before God man cannot ask for 
compromise. God is Law and when God speaks the words in the Scriptures man 
can only say, "Speak Lord for tthy servant heareth". "Thy will be done:" 
Compromise is excluded by the very nature of the commitment of faith. The 
Baptist doesn't make his rules merely because he finds them convenient. He 
believes this is the will of God, and it permits no compromise. Compromise 
therefore, will not bring the churches together. And no man involved in the 
ecumenical movement thinks so. Someone on the outside suggests this means, 
but those Catholics or Protestants within, the movement itself never considers 
it. 
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Comprehension; this might sound like compromise but it isn't . 
It is the princ:ip:te. that keeps the Church of England alive, and without the 
principle of comprehension the Church of England would necessarily fall 
apart. What is the principle of comprehension? That all agree on a princi
pihe, But they interpert the principle in different ways. Thus we have the 
famous slogan, "Unity without uniformity". You ~now the Church of En
gland, the Anglican Church. is one church of the so-called Anglican System 
of the Community of Churches. In our own country" the Protestant Episco
pal Church is the American member of that system of Churches. the 
Anglican Community. In the old days, we use to say the Church of England, 
was made up of three groups~ There were the highs, there were thelow 
and the broad. There were some Anglican wives who said, "low and lazy, 

-broad and hazy, and high and crazy." But an American Bishop has very well 
pointed out that today this would not work. He divided up the Anglican Com-

- munity into five different branches. The Anglican Catholics. those who are 
higher rather than the lower, that is, they don't think much of the reformation 
although it has some good points; those who are lower rather than higher, 
who think the reformation was a good thing although it has its bad points; and 
last of all the Evangelist who believe in the reformation and no more. The 
fifth group will not fit that way. Their members all seemingly belong to the 
liberals. Now these five groups believe quite differently but they will accept 
certain basic principles and things will have to be worked out with unifor-mity. 

So its quite common that you will have a Broad Church Bishop 
and the parishes made up of Low Church Anglicans and the High Church Br
anch. This happened very frequently, but comprehension causes no pro
blems. yet they look so different one from the other. If you go to an 
Evangelican Anglican Church it looks just like a Presbyterian or Methodist 
Church and services go on that way. If you go to an Anglo-Catholic Church, 
well of course, it looks just like a Roman Catholic Church. Under certain 
aonditions we Roman Catholics can tell the difference. They tell the story 
of the lady from Boston who came down to New York on Saturday night. 
and got in Sunday morning. She jumped into her cab, and of course. on 

. Sunday morning the cab driver was Jewish. and she said" A Catholic 
Churchwiease". Well he couldn't tell one gentile church from another. 
Well he went up Broadway and down 47th Street and dropped her at St~ Mary 
the Virgin, an Anglo-Catholic Church. She went in and of course, there was 
the altar and the Priest with the vestments on, the six candles were lit. over 
to one side -she saw her beautiful Mary's Chapel, and the Stations of the cross., 
the confessional, holy water, everyone praying devoutly and as she knelt down 
and started her .prayers the priest turned from the book in the middle of the 
altar and said in good English "The Lord be with you". The old lady said, 
"My boy, you don't, you don't''. and she walked out. She got into another 
cab. This time the Jewish cab driver took her up to St. Ignatius of Antioch, 
and there the same thing, an Anglo- Catholic Church. But she took·no 
chances and said immediately to the man, "Is this a Catholic Church?" 
"Yes, madam, Anglo-Catholic. uThank you," she said. and walked out. 
She found a cop:/ and· said: "Where is the Catholic Church? " "Easy Lady, 
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/ Easy. two down, one over." Two down and one over, she walks over) and 
~ the man in the pulpit is saying, " And if you think Pm running this church 

on air your sadly mistaken. 11 Ane then the lady said, "Thanks be to God, 
I'm in the Catholic Church. 11 

Now this principle of comprehension pleases the Anglo~ 
Saxon mind. It does not please the Latin mind, it does not please the 
Jewish mind. They are not drawn to it, but the English, and Scots. and Irish, 
and the Americans are.drawn to it. Consequently, it is not something that is 
going to attract all Catholics nor the Orthodox and yet those two churches are 
willing to use comprehension up to a certain point. The Orthodox do not mind 
if Orthodox Christians use a western form of worship and within the Catholic 
Church we have so many different kinds of Catholics who have their sacraments 
administered not in Latin, nor in the form that we know. They have customs 
which are different from customs of the West. Married clergy for example. 
They do not use statues, they only use pictures in their churches, an,d so forth,. 
Comprehension, therefore, with reference to the modes of worship will be 
accepted both by Orthodox and Catholics. But neither group will use compre
hension on the matter of doctrine and the matter of church structure. Here 
they want not only unity but also uniformity. So it won 1t work. That leaves 
us the last one, Conversion. This is precisely the constant appeal of the 
Catholics. The present Pope reiterated the whole thing. "Separated brethren, 
you are brethren. Come home. You will be received with open arms. You have 
lost nothing, but gained your own proper heritage. Come back, come back, 
eome home. 11 Now this does not please the Protestants at all. 

Speaking at a Faith and Order meeting, which today is a 
commission of the World Council, Bishop Johannes Lilje, the German Luth
eran Bishop in Hanover, said, "It is not a question of going back, The (luestion 
is to go forward, with us. Therefore this appeal to come back is one that we 
cannot really answer. 11 They don't want to. When this same appeal is made 
to the Eastern Churches, 11 come back". they always say. "What do you 
mean come back" ? YOU come back. 11 It won't work~ So none of these three 
means will achieve the hope of the ecumenical movement. Does this there
fore mean the whole ecumenical movement is just a dream ? By no matter 
of means. We must remember that its purpose is to bring the churches to
getner. The churches are surrounded by a new religion. I refer not to 
Marxism at all, But to hJ,Imanistic secularism. The Christians must pull 
their lines together, I do sincerely believe that the most of the ecumenical 
dialogue between Catholics and Protestants has not yet come. I believe that 
here something can be done which I call "Para-ecumenical, 11 something along
side of the ecumenical dialogue. This para-ecumenical dialogue can also be 
pre-ecumenical, prepare us for a truly ecumenical dialogue. It means that in 
a country like ours, a culture which is definitely pluristic, that we come to~ 
gether as friends, we speak to each other our minds,. in love, and in trust. 
This will make us a good community even though we differ in faith. We can 
still be bound together as neighbors, as Christ says in love. A highly im
portant thing in our time, lest our whole national community sink gradually, 
without anyone noticing it, into some kind of secularistic humanism, Ameri
canism. We will meet and we shall get rid of the resentment, the suspicion, 
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that have marked our past with responsibility on both sides. 

At the moment~ we still are inclined to always be looking 
over our shoulders. We are thinking. "What are they doing now?" This 
refusal to have trust comes from ignorance and only because of ignorance 
fdoes" it survive. If we come together to speak of our faith~ not me-rely to 
speak of secular things. we will understand one from the other. Both will 
teach and both will learn and we shall look on the neighbor as Christ wanted 
us to look on the neighbor with love. with the spirit of sacrifice and with the 
spirit of youth. not in vain. but in Christian charity. The results will be 
magnificent and have already manifested themselves as magnificeRt. 

In our country ecumenical dialouge between Catholics and 
Protestants is only beginning. But it is doing good even with its modest 
beginning. Ignorances go and with these ignorances gone we can understand 
each other better. live with each other more effectively. I give you an example 
of the results of ecumenism. 

One of my collegues was sent to a southern state w~ere there 
hadn't been a Catholic priest in a Catholic Church since the foundirig of the 
Republic. There were very few Catholics in the region and he was to take 
eare of them. Well. he's a very pleasant man and he fell well into that selid 
community. Within one year. he was coach of the high scb.ool basketball team 
and now is in charge of propraganda to make this place a tourist resort. He's 
made no~ conversions: On the other hand he has made many friends and one of 
his friends, said. "Father will you come up to the hills and see my mother?" 

He said. ''Certainly. 11 When they got up to the hills the old lady was on her 
porch. rocking away. The young man' came and kissed her and said. "Mother. 
f want you to meet a friend of mine. Father so-and-so. a Catholic Priest." 

The old lady nodded her acknowledgement and the young fellow. who was 
ander the ecumenical influence of the Catholic priest. winked and said to the 
old lady. "Mother. you'll notice that he's got no horns." 

The old lady. who had no ecumenical influence. looked at the priest and said~ 
"No son. He's got no horns. but he's young yet." 

# # # II 


